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Rav Schachter on the Haggadah 179 ff

T'ﬂl“"l'? — FOR GRACIOUS ACCEPTANCE.
The Emek Berachab (pp. 77-78) makes
an interesting comment that explains
the significance of this word.

The passuk in the tochechah states,
oo N cmanem — “I will make your
Sanctuaries desolate” (Vayikra 26:31),
from which Rebbi Yehudah concludes
that a Beis HaKnesses is still called a
mikdash and retains its kedushah even
when it lies in a stare of ruin (Megillab
28a). Rebbi
similar opinion regarding the sanctity
of the Beis HaMikdash: nnesn memp
xab woph awep amves nevrp — “The
original sancrification [of Yerushalayim
and the Beis HaMikdash] sancrified
these areas for that time and sancrified

Yehoshua expresses a

them for all furure time." Thus, parpn
na pre s Sy R — “we may offer korba-
nos [at the Beis HaMikdash site] even
though there is no [Sanctuary] build-
ing” (Eduyos 8:6).

This point explains an enigmaric
story recorded in the Gemara in Pesachim
(3b). The Gemara recounts thar there
was a certain non-Jewish Aramean who
would go up to Yerushalayim and re-
ceive a portion of Korban Pesach under
the pretense that he was Jewish. Rav
Yehudah ben Beseira convinced the
Aramean that if the other members of
his group did not give him the farry rail
of the korban, they were not giving him
the choicest portion. In this way, Rav
Yehudah hoped to trick the Aramean




into asking for the facry rail so that his
deception would be discovered.

On his next trip to Yerushalayim,
the Aramean indeed requested the
fatty tail in the name of Rav Yehudah.
Realizing that Rav Yehudah would
never have suggested this portion, as it
was among the parts of the korban that
are burned on the mizhei'ach, the Jews
in Yerushalayim conducted an inves-
tigation that uncovered the non-Jew's
true lineage, and he was thereafrer ex-
ecuted, They then sent a message to Rav
Yehudah: “Peace to you, Rav Yehudah
ben Beseira. For you are in Netzivin, but
your net is spread in Yerushalayim!”

The meforshim ask a number of
questions regarding this incident. It is
forbidden for a Jew to give a portion of
Korban Pesach to a non-Jew to eat, but
the non-Jew is under no obligation ro

refrain from eating from the Korban
Pesach, Why, then, did the Aramean

answers is that Rav Yehudah was elderly
and could not ascend the Har HabBayis,
and he was therefore excused from this
obligation.] Finally, Rav Yehudah ben
Beseira lived after the churban haBayis;
how could the Korban Pesach have been
nffcrcd in his d:LEs-’

{The Maharatz Chayes (Kol Sifrei
Maharatz C.IJHJIES II, Kuntres Avodas
HaMikdash, 76:3) explains that, in fact,
this incident took place after churban

hﬁBq}'is, and he proves From NUMErous

sources that many Tanna'im offered the
Karbarx Pesach after the @_estrucuun caf
'I:ht Beis HaMikdash. It was pcrmlss1ble
do so based on the principle mentioned
above, ma pre o 9y ar parpn, However,
since it was not obligatory to offer the
Korban Pesach at this time, this prac-

tice was limited to certain individuals,

and someone for whom it would be dlf-'
ficulr, s such as Rav Yehudah. would not
parl:icipat_e.

deserve death? In addition, Tosfos (s.v.
mei'alyah) raises the question of why
Rav Yehudah himself did not engage in
aliyah I'regel and offer his own Korban
Pesach, at which rime he could have in-
formed the Jews in Yerushalayim of the
Aramean’s true identity. [One of Tosfas’

Those who brought the Korban
Pesach at this time had to do so in se-

crecy, as the ] F..Dman authorities would
be suspicious of ga thertngs as pnss:bly
le::dmg to rebellion. The Aramean who
im Jf:rscmal:ed a Jew would be able to
inform against those who bmught the
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Pesach. When his true identicy was dis-
covered, he was killed not because of any
violarion, bur as a rodef (pursuer). The
Jews feared thar he would repore them
to the Roman authorities.
bt

How did the Tanna'im derive from
the passuk, D>eTpn M Mmovermy chae the
area of the Beis HaMikdash is perma-
nently endowed with kedushah? The
simple understanding of the exposition
is thar ir is based on the sequence found
in the passuk. The verb, "I will make
desolate,” is followed by the direct ob-
ject, “your Mikdashos.” This sequence
implies that even after their destruc-
tion, they retain che starus of "Mikdash.”

The difficuley wich this explanation
is that we could have simply understood
the passuk as foretelling thar Hashem
will make desolate the structure that
had been recognized, up to thar point,
as the Beis HaMikdash, and not thatr the
structure necessarily retains the status
of "Beis HalMikdash™ even in its state of
destrucrion. Indeed, the meforshim on
the Mishnah do not seem ro feel char
the arrangement of the verb and di-

rect object in the passuk is particularly
campelling.

The Netziv (Haamek Davar, Va-
yikra 26:31; Meishiv Davar 2:56) and
the Binyan Tziyon (siman 1) offer a novel
understanding of the exposirion in che
Mishnab. They write thar the proof is
not from the sequence, but rather from
the second half of the passuk, m s
oamma 3 - °I will not savor your satis-
fying aromas.” The difficulty that tron-
bled the Mizhnah iz chat the concluszion
of the passuk is superfluous. If che Beis
HaMikdash has been destroyed in terms

of both its physical structure as well as
its metaphysical kedushakb, it should be
obvious that Hashem will not accept the
aroma of korbanos, as korbanos cannot be
brought in a non-sanctified location (af-
ter the period of permissibilicy to offer
on bamos).

Thus, the Mishnab understands
that chis passuk presents a double admeo-
nition. First, the passuk foretells that the
Beis HaMikdash will be destroved. Yer,
even after its destruction, the desolate
Beis HaMikdash will retain its kedushah,
and the din ought to be 0 % 4% parpo
ra . This is whar necessitates the
message of the next part of the passuk,
which informs us chat there is no purpose
to offering such korbanos, for Hashem
will simply not be interested in savoring
the rei'ach nicho'ach of our korbanos.

|As discussed above, the Kaftor
VaFerach {p;kﬁjwm that in 1257,
Rabbeinu Yechiel MiParis, one of the
Baalei HaTosfos who moved to Eretz
Yisrael, advocated building a mizbei'ach
on the makom baMikdash and offering
korbanos on it. The Netziv interprets
Rabbeinu Yechiel's plans, as well as the
tradition that the Korban Pesach was
broughe after the destruction of the
Second Beis HaMikdash uneil the time
of che fall of Betar, in light of his expla-
nation of the Mishnah.

Even cthough, in the Rambam's
view (Hilchas Beis HaBechirah 6:14-16),
the location of the Beis HHaMikdash re-
tained its kedushal afrer the churban, we
are still unable to offer karbanos ac chis
time, as Hashem told us that He is not
interested in the rei'ach nicho'ach of our
korbanes. However, it is most striking,
continues the Netziv, that the Korban




Pesach is the one and only kerban that
the Torah never deseribes as providing
a rei‘ach nicho'ach, Thus, it was only the
Korban Pesach, unique in this regard,
which was offered in the post-churban
period and which the Rishonim consid-
ered offering — not the other korbanos,
which are broughe for the purpose of
providing a rei'ach nichoach to Hashem. |

[ Based on this, the Emek Berachah
explains the significance of the use
of the word > in the text of Asher
Ge'alanu, This word should be under-
stood in light of the observation of the

Netziv that the Korban Pesach is unique
in that there is no requirement for chis
korban to provide a satisfying aroma
to Hashem. Therefore, technically, we
would be able to offer the Karban Pesach
even nowadays, based on the principle
rea e o2 S o parpe. In this berachah,
we pray to Hashem thar inscead, we
should merit che rebuilding of the Beis
HaMikdash, so that we may then offer
the type of Korban Pesach which will
be broughe nevh, providing a rei'ach
nicho'ach to Hashem. [See Rav Schachter on
the Parsba, Parshas B:-‘Jznr&umi:]_l




